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I   have  been  asked  to  give  a  brief  outline  of  the  religious  views  of 
Bjb'rnson  and  Ibsen.  This  will  not  be  so  easy,  as  neither  of  them,  to  my 
knowledge,  has  expressed  himself  to  any  extent  on  the  subject.    We 
must  resort  to  their  works  for  information,  and  as  the  persons  of  the 
poetry  do  not  always  express  the  opinions  of  the  author,  but  must  speak 
out  of  their  own  character  and  views,  which  may  perhaps  be  contrary 
to  the  opinions  of  the  author,  we  must  look  at  these  expressions  critically, 
and  not  tear  them  away  from  their  connections. 

I  ought,  however,  to  be  better  able  to  do  this  than  most,  as  for 
a  number  of  years  I  was  the  nearest  neighbour  of  Bjornson,  and  was 
daily  together  with  him,  and  I  have  also  had  the  pleasure  of  being  perso- 
nally acquainted  with  the  other  of  our  great  poets  named.  Bjb'rnson 
was  the  son  of  a  clergyman.  His  childhood  in  the  parsonage  of  his  parents, 
in  one  of  the  most  charming  and  magnificent  regions  of  Norway,  and 
his  personal  love  of  father  and  mother,  early  aroused  in  his  soul  a  feeling 
of  reverence  for  things  sacred.  As  a  youth,  commencing  to  think  for 
himself,  he  was  carried  away  by  the  Grundtvigian  movement,  which 
started  in  Denmark  and  extended  to  Norway. 

The  religious  side  of  this  movement  was  an  opposition  to  the  dry, 
soulless  rationalism,  that  had  taken  possession  of  most  of  the  pulpits 
of  Denmark  and  Norway.  The  young  minister  Grundtvig  gave  expression 
to  this  opposition  when  he  chose  as  a  text  for  his  probational  sermon: 
"Why  have  the  words  of  the  Lord  disappeared  from  his  house?"  The 
sermon  aroused  much  attention.  A  bitter  theological  discussion  followed 
between  the  friends  of  Grundtvig  and  his  opponents,  and  Grundtvig 
suffered  much  from  it,  but  triumphed  so  far  at  last,  that  he  gathered 
a  flock  of  the  best  youth  of  Denmark  around  his  banner.  Though  orthodox 
in  his  dogmas,  he  had  a  leaning  towards  a  more  liberal  faith.  He  criticised 
the  idolatrous  worship  of  the  Scriptures.  He  denied  the  doctrine  of  total 
depravity.  "The  image  of  God  in  man  has  not  been  lost,"  he  said,  "else 
man  would  not  have  the  capacity  to  receive  the  grace  of  God.  The  remnant 
of  God's  image  in  the  soul  is  just  the  soil  in  which  God  can  plant  his 
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seed,  and  from  which  our  salvation  grows  up."  This  belief  gave  his 
followers  more  hope,  more  joy,  more  faith  in  the  divinity  of  man,  and 
gave  them  a  greater  desire,  than  the  rest  of  the  orthodox  party  possessed, 
to  work  for  the  mental  and  moral  elevation  of  the  community. 

The  opponents  of  Grundtvig  nicknamed  his  views  of  Christianity 
"the  happy  Christianity".  His  successor,  Brandt,  characterised 
his  ideas  thus:  "Grundtvig's  catechism  may  be  written  in  three  small 
paragraphs:  1.  Spirit  is  power.  2.  Spirit  reveals  itself  only  in  the  word. 
3.  Spirit  works  in  freedom." 

Grundtvig  was  very  zealous  for  the  continuation  of  the  Lutheran 
reformation.  Simultaneously  with  the  religious  revival  there  was  an 
awakening  of  patriotic  feeling.  Grundtvig  saw,  that  what  the  Common 
School  could  give,  was  too  little  to  satisfy  the  needs  of  the  masses.  To  ask 
of  those,  who  would  continue  the  work  of  their  fathers  as  farmers,  artisans 
and  laborers,  that  they  should  attend  the  Latin  School  for  six  or  seven 
years,  was  too  much.  "No,  let  us  get  schools  for  the  common  people,"  they 
said,  "where  they  can  hear  lectures,  that  will  arouse  love  in  their  hearts 
for  the  history  and  literature  of  their  country,  and  will  awaken  their 
interest  in  the  great  questions  of  the  day."  In  that  manner  Grundtvig 
became  the  father  of  the  popular  High  Schools,  which  have  had,  and  still 
continue  to  have,  an  immense  influence  on  the  youth  of  Denmark  and 
Norway.  In  half-yearly  winter  courses  the  young  boys  and  girls  of  the 
peasantry  assemble  at  the  High  School,  and  through  oral  narration  of 
the  lives  of  remarkable  men  and  women,  who,  so  to  say,  have  made 
the  history  of  the  world  and  of  their  native  land,  through  lectures  on  the 
discoveries  and  inventions,  that  have  lifted  humanity  in  culture,  through 
instruction  in  the  proper  use  of  their  mother-tongue,  through  study 
of  arithmetic,  geography  and  the  sciences,  the  minds  of  the  pupils  are 
developed  and  enlarged.  One  of  the  most  inspiring  means  of  arousing 
interest  at  these  schools  is  the  art  of  song.  Both  religious  and  patriotic 
songs  resound  in  all  the  hours  of  the  school  and  the  recesses  outside. 
Grundtvig  himself  wrote  more  than  four  hundred  hymns,  many  of  them 
marvellous  gems.  In  the  last  years  of  Grundtvig's  life  his  friends  from 
all  the  three  Scandinavian  countries  used  to  meet  at  Copenhagen  on  his 
birthday,  to  celebrate  it  with  speeches,  sermons  and  songs. 

There  were  sometimes  as  many  as  three  thousand  persons  present, 
among  them  several  hundred  clergymen.  And  when  they  blended  their 
voices  in  singing  the  beautiful  hymns,  written  by  the  venerable  prophet 
and  poet,  the  hall  often  shook  with  enthusiasm. 

Such  was  the  religious  atmosphere,  which  Bjo'rnson  was  breathing 
throughout  the  years  of  his  youth.  He  participated  in  the  meetings 
of  the  Grundtvigians,  had  his  best  friends  in  their  company,  was  often 
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on  a  visit  to  their  popular  High  schools,  both  in  Denmark  and  Norway, 
and  delighted  the  scholars  with  his  inspiring  discourses.  He  wrote  ardent 
patriotic  songs,  when  the  war  was  being  waged  with  Germany  for  the 
sovereignty  of  Schleswig,  and  when  the  old  prophet  died  in  1872,  Bjb'rnson 
wrote  two  beautiful  poems  in  memory  of  Grundtvig  and  brought  the 
farewell  and  thanks  from  Norway  to  his  grave. 

In  the  year  1875  Bjornson  bought  a  farm  in  Gausdal  in  Norway. 
At  that  place  was  established  a  High  school,  in  which  I  was  a  teacher. 
Thus  it  happened,  that  I  became  his  nearest  neighbour  for  seven  years. 
At  that  time  he  began  to  study  the  works  of  the  German  and  Dutch 
critics  of  the  Bible,  and  it  wrought  a  violent  change  in  his  religious  beliefs. 
Here  were  arranged  crushing  truths,  which  nobody  knew  or  paid  attention 
to  at  home,  though  these  works  had  been  accessible  for  a  number  of 
years.  Why  did  not  the  educated  and  religiously  interested  people  spread 
this  information  broadcast  over  the  land?  No,  they  had  kept  away  from 
the  hungry  the  bread  of  life,  for  the  purpose  of  holding  them  down  in 
the  old  ignorance  and  power  of  priestcraft.  Bjornson  was  frothing  with 
inward  rage.  He  himself  had  been  deceived,  cheated  —  that  was  the 
word.  How  serious  his  mental  struggle  was,  I  often  witnessed  myself. 
Sometimes  when  I  came  to  him,  I  found  him  pale  from  excitement. 
Like  a  caged  lion,  he  walked  the  floor  to  and  fro,  shaking  his  mane.  He 
tore  his  hair  and  doubled  his  fists,  while  perspiration  gathered  on  his 
forehead.  And  then,  as  is  frequently  the  case,  he  went  to  the  opposite 
extreme.  He  suspected  all  the  old  theological  doctrines  to  be  mere  priestly 
impositions,  and  he  swallowed  uncritically  all  information  that  removed 
the  foundation  from  under  the  old  gods.  I  was  often  compelled  to  rush 
into  the  fire  to  save,  if  I  might,  a  shred  of  honour  for  ancient  Abraham, 
Moses  or  David.  I  shall  never  forget  his  flaming  speech  about  the  immoral 
and  insane  dogma  of  eternal  damnation. 

Out  of  this  struggle  Bjornson  emerged  as  an  agnostic.  He  put  an 
interrogation  point  after  every  subject  of  discussion.  "We  cannot  know 
anything  about  it.  May  be  it  is  so;  may  be  it  is  not.  If  there  is  a  personal 
immortality  beyond  the  grave,  we  must  accept  it,  perhaps  be  thankful 
for  it." 

I  am  reminded  of  a  funeral,  where  some  of  us,  the  friends  of  the 
poet,  had  spoken  at  the  bier  of  the  joy  to  be  found  in  the  thought  of  an 
eternal  life,  that  should  be  a  continuous  labour  in  love,  till  perfection 
had  been  reached.  On  our  return  from  the  cemetery  Bjornson  said: 
"I  have  never  been  able  to  understand  your  joy  in  the  thought  of  an 
eternal  life.  As  for  me,  I  regard  annihilation  as  the  most  desirable  thing. 
When  we  have  struggled  and  toiled  through  this  life  we  ought  to  rest 
at  last.  The  thought  of  continuation  is  painful  to  me." 


In  spite  of  his  scepticism  Bjornson  always  preserved  his  respect 
for  beliefs  seriously  entertained  by  others,  even  when  such  beliefs  were 
fanatical  in  the  extreme.  He  showed  this  best  in  the  beautiful  picture 
he  has  drawn  of  the  "miracle-minister"  Sang  from  Nordland,  in  his 
play,  "Above  Human  Power." 

By  the  dogmatists,  however,  he  has  been  regarded  as  an  iconoclast. 
In  the  preface  to  his  play,  "The  King",  he  says:  "When  my  opponents 
want  to  characterise  my  work  in  a  few  words  they  say:  'He  attacks 
the  throne  and  the  altar.'  I  think  I  have  served  mental  liberty.  It  is 
wholesome,  once  in  a  while,  in  the  land  of  a  state-church  to  remember 
what  Christianity  is.  It  is  not  an  institution,  still  less  a  book,  least  of 
all  a  priestly  robe  or  a  house.  It  is  a  life  in  God,  according  to  the  precepts 
and  example  of  Jesus.  Maybe  there  are  people,  who  imagine  they  attack 
Christianity,  when  they  examine  the  history,  origin  or  morality  of  a 
dogma.  I  don't  think  so.  Honest  investigation  can  only  make  it  grow. 
Christianity,  with  or  without  its  apparatus  of  dogmas,  will,  in  what 
is  the  kernel  of  it,  remain  for  thousands  of  years  after  us.  There  will 
always  be  spiritually-minded  people,  who  through  it  will  become  nobler, 
some  of  them  even  great.  I  respect  all  of  them.  Among  the  Christians 
I  have  friends  whom  I  love;  never  for  a  moment  have  I  intended  to 
attack  their  Christianity.  I  have  no  higher  wish  than  to  see  them  attempt, 
by  its  help,  to  change  in  full  earnest  some  things  in  society." 

Bjornson  settled  down  in  his  agnostic  opinions.  His  doubt  of  a 
personal  immortality  and  continuation  of  existence  beyond  the  grave 
rather  grew  to  denial  than  remained  mere  doubt.  In  the  last  utterance 
from  him  on  this  subject  he  says*.  "If  we  could  get  so  far  on  this  earth 
that  we  knew  it,  then  I  might  understand,  that  we  would  continue  our 
life  here  or  elsewhere  to  know  more.  If  we  ourselves  always  developed, 
then  I  might  conceive,  that  there  would  be  no  room  left  for  further  deve- 
lopment. We  should  have  to  be  moved  over  into  a  new  existence  to  be 
able  to  continue  our  growth.  But  the  fact  is,  when  we  have  reached 
the  age  of  50  or  60  —  even  before  —  we  begin  to  grow  downwards  just 
as  fast  as  we  formerly  grew  upwards.  If  we  live  long  enough,  we  end  by 
becoming  just  as  helpless  and  ignorant  children  as  we  were,  when  we 
commenced.  What,  then,  should  we  continue  our  life  for?  What  is 
there  in  us  that  is  not  of  the  earth?  The  soul  is  described  as  if  it  were 
something  different  from  and  more  than  the  highest  function  of  the 
body,  as  something  for  and  by  itself;  but  this  view,  so  far  as  I  know, 
is  not  supported  by  proofs.  Some  complain  of  the  possibilities  which 
are  lost  when  a  man  dies,  before  he  attains  his  full  development  —  and 


'   A  letter  on  immortality  in  "Samtiden",  1907. 


this  the  fewest  attain.  Can  we  think,  that  we  are  born  to  a  life  so  incom- 
plete? Yes,  this  is  in  accord  with  what  we  are  accustomed  to  see,  namely, 
that  the  possibilities  of  billions  are  lost  every  year.  Progress  for  us  consists 
in  creating  better  conditions,  so  that  fewer  possibilities  will  be  lost.  Let 
us  do  the  good  for  the  sake  of  the  race  and  find  our  reward  in  its  progress; 
let  us  suffer  for  the  sake  of  mankind  and  believe,  that  suffering  is  a  contri- 
bution to  a  better  time  for  it.  Do  I  not  believe,  then,  that  there  is  a 
God?  you  will  probably  inquire.  Yes,  I  believe  in  something  that  is 
the  order  and  harmony  of  all  forces.  But  to  how  much  confusion  has 
it  not  led,  that  people  form  relations  to  that,  which  they  do  not  know?" 
Those,  who  through  psychical  research  believe  to  have  proved  the 
immortality  of  the  soul,  Bjornson  treats  with  undeserved  contempt. 
He  speaks  of  spiritism  as  "a  raging  disease,  a  humbug."  He  admits, 
neverthless,  that  "there  is,  no  doubt,  more  around  us,  than  we  can  see 
or  know,"  and  he  says  that  "it  is  no  longer  defensible  to  dispose  of  these 
things  as  pure  self-delusions."  These  utterances  of  Bjornson  are  plain 
enough.  He  denies  the  existence  of  spirit  separated  from  the  body; 
he  regards  it  only  as  "the  highest  function  of  the  body,"  denies  conse- 
quently an  individual  immortality  in  a  world  beyond  the  grave.  All 
thinking,  all  labour  must  be  done  for  the  race,  all  suffering  must  be  patiently 
borne,  that  the  coming  generation  may  obtain  better  conditions  to  live  under. 
This  view  comes  out  very  strongly  in  his  social  drama  "Above  Human 
Power,"  where  he  lets  the  two  children  Credo  and  Spera,  who  represent 
the  hopes  of  the  future,  express  the  opinion,  that  the  inventions,  which 
better  the  conditions  of  mankind,  will  solve  the  labour  question.  Credo 
says  "What  inventions  there  will  be!  What  wealth!  But  father  said 
that  that  is  nothing,  compared  to  what  will  come,  when  all  human  beings 
some  day  move  home  again  to  earth."  And  Spera  continues:  "Heaven 
is  here.  In  our  hearts,  you  know,  there  is  heaven."  Credo  replies:  "In 
the  future  and  in  everything  we  do  for  it,  is  heaven." 

Still  the  poet's  aspiration  sometimes  breaks  through  the  steel  armour 
in  which  he  has  cramped  his  thought  and  his  heart;  as  for  instance, 
when  with  joy  he  pays  homage  to  God,  as  not  only  "the  order  and 
harmony  of  all  forces",  but  as  a  creative,  life-giving  and  guiding  personality : 

"Source  of  sources,  well  of  light, 

Who  dost  kindle  all  the  suns, 

Thou,  who  sowest  in  all  brains  - 

Thoughts  are  lighted  and  extinguished, 

Worlds  are  opened  and  are  closed 

In  the  new  thy  light  is  flowing, 

Thou,  who  wast  and  art  and  shalt  be!" 
(From  the  cantata:  Light.) 


And  in  the  following  hymn,  vibrating  with  religious  feeling,  he 
tries  to  give  utterance  to  the  thoughts  that  assail  him,  when  confronted 
with  God  everywhere  in  the  world: 

"Who  art  thou  with  the  numerous  names 

From  thousands  of  ages  and  tongues? 

Thou  wast  refuge  to  us  in  our  need, 

Thou  wast  hope  to  the  people  oppressed, 

Thou  wast  guest  in  the  chamber  of  death, 

Thou  wast  sunshine  in  gladness  of  life! 

Still  thy  image  we  varyingly  form, 

And  we  call  every  view  revelation, 

And  each  person  thinks  his  is  the  true  one, 

Till  it  bursts  in  a  painful  experience. 

Oh,  but  be  whom  thou  wilt, 

For  I  know  that  thou  art 

As  the  eternal  cry  in  my  soul  —  it  is  Thou! 

For  justice  and  light, 

For  triumph  of  right, 

In  its  power  revealed  —  it  is  Thou!  it  is  Thou! 

All  the  laws  which  we  see 

Or  conceive  of,  and  those 

Which  we  never  shall  dream  of  at  all  —  it  is  Thou! 

And  their  protecting  care 

Round  my  life  they  have  laid, 

And  it  sings  in  my  heart  —  it  is  Thou!  it  is  Thou'." 

Even  the  spirits,  so  deeply  despised  by  him,  find  favor  in  his  sight, 
when  he  exclaims  in  "The  King": 

"The  spirit-world's  society 

Surrounds,  like  clouds,  our  life." 

"Rejoice,  rejoice  triumphal  peals! 

Crowds  of  spirits  cleave  the  air, 

And  it  glitters,  as,  in  sunshine,  snowlike  shores." 

When  the  young  king's  soul  is  carried  home,  the  choir  sings: 
"Look  around  thee, 
See  the  flock  that  did  surround  thee, 
When  the  truth  was  in  thy  heart,  was  in  thy  deed." 
The  genii  are  then  surrounded  by  "the  multitude  of  the  heavenly 
host." 

The  poet  also  lets  the  spirit  of  the  deceased  old  king  look  down 
on  his  son  and  discover,  how  all  the  weeds  he  had  planted  in  his  heart 

8 


and  mind  are  now  grown  up  luxuriantly.  From  this  we  must  conclude 
that  the  mind  of  the  poet  is  inconsistent  enough  at  times  to  break 
through  his  ironclad  theories. 

To  determine  the  religious  views  of  Ibsen  is  more  difficult,  because 
he  never,  to  my  knowledge,  has  expressed  himself  definitely  on  this  subject. 
But  in  so  far  as  the  real  religion  of  a  man  is,  what  he  preaches  in 
his  daily  life,  and  not  what  he  professes  in  his  creed,  the  great  monu- 
ments, made  by  Ibsen  in  his  mental  workshop,  his  social  dramas,  must 
represent  his  religious  confession.  In  these  plays  he  unmercifully  swings 
the  lash  over  the  world's  widespread  sins,  hypocrisy,  sophistry,  immo- 
rality, indifference  to  woman's  rights,  worship  of  the  right  of  the  ma- 
jority. Ibsen  has  at  all  times  maintained  the  right  of  the  individual 
in  opposition  to  the  opinions  of  the  crowd,  both  in  state  and  church. 
One  must  have  perfect  freedom  to  develop  his  individuality,  but  one 
must  also  be  ready  to  take  the  consequences  of  his  action.  To  be  true 
to  one's  ideal,  that  is  the  challenge  of  Ibsen  to  the  rising  generation. 

With  a  steady,  but  pitiless  hand,  like  the  surgeon  cutting  with 
his  knife  into  the  quivering  flesh,  he  has  exposed  the  sins  of  society, 
and  has  slashed  at  its  lies  in  all  forms.  He  has  been  an  exhorter  to  re- 
pentance. 

One  of  the  poetical  works  of  Ibsen,  specially  treating  religious  sub- 
jects, is  "Brand".  In  that  work,  too,  he  intends  to  show  how  degrading 
and  demoralizing  it  is  to  blot  out,  so  to  say,  one's  personal  originality 
or  individuality  and  make  oneself  a  mere  cog-wheel  in  the  machinery 
of  state  or  church.  Through  Brand  the  poet  maintains  the  rights  of  the 
individual  to  think  freely  and  act  freely,  according  as  his  call  commands 
him.  But  we  should  make  a  great  mistake  if  we  supposed,  that  Ibsen 
would  present  Brand,  the  man,  as  his  religious  ideal.  Brand  looms  up 
above  his  soulless  surroundings  like  a  mighty  tree  in  the  forest;  he 
preaches  through  his  character  and  wor  kself-sacrifice  for  others  as  the 
chief  element  in  Christianity.  But  he  succumbs  in  the  fight,  not  as  a 
suffering  victim  of  the  ignorance  and  prejudice  of  his  day,  but  because 
he  himself  lacks  perception  of  the  many-side  nature  of  love,  both  in 
man  and  in  God,  and  because  he  did  not  take  into  account,  that  the 
course  of  development  is  a  slow  advance,  inch  by  inch,  and  cannot  be 
forced  to  sudden  leaps  by  commandments  of  might.  To  transform 
human  wills  to  voluntarily  choose  and  live  the  reform  is  not  done  in  a 
day  or  two.  Although  Ibsen  has  not  furnished  us  with  any  dogmatic 
confession,  he  was  altogether  too  intelligent  a  man  to  be  orthodox,  and 
he  has  not,  like  Bjornson,  taken  a  position  of  denial  in  regard  to  the 
doctrine  of  the  immortality  of  the  soul.  In  "The  Masterbuilder  Solness" 


he  takes  hold  of  the  occult  questions.  Solness  has  discovered,  that  he 
possesses  the  remarkable  power,  whose  laws  he  does  not  comprehend, 
by  an  act  of  his  will  to  create  in  the  consciousness  of  others  the  notion 
that  what  he  has  only  desired,  in  reality  has  happened.  When  he  would 
explain  this,  he  says:  "It  is  not  oneself  alone,  which  does  such  great 
things.  Oh,  no,  the  helpers  and  servants,  they  must  be  with  us,  —  they 
also,  if  it  is  to  amount  to  anything.  But  they  never  come  of  themselves. 
One  must  call  them  perseveringly.  As  it  were,  inwardly,  you  know. 
For  it  is  the  'troll'  in  one,  you  see,  -  -  it  is  that  which  calls  to  the 
powers  outside  us.  And  then  you  must  give  in  —  whether  you  will  or  no." 

We  are  reminded  by  this  of  the  words  in  the  Epistle  to  the  Ephe- 
sians:  "For  our  wrestling  is  not  against  flesh  and  blood,  but  against 
principalities,  against  powers,  against  the  rulers  of  the  darkness 
of  the  world,  against  spiritual  wickedness  in  the  heavenly  places." 

But  was  it  necessary,  that  Ibsen  should  have  any  personal  con- 
nection with  these  utterances  of  the  masterbuilder  Solness?  Is  not 
Solness  considered  half-mad?  Yes,  I  am  convinced  that  the  occult 
phenomena,  the  co-operation  both  for  good  and  for  evil  between  the 
world  here  in  the  flesh  and  the  invisible  powers  above  —  "the  good 
devils  and  bad  devils,  light  haired  devils  and  dark  haired  devils"  as 
Solness  expresses  it  -  very  much  occupied  the  imagination  of 
Ibsen.  For  when,  some  years  ago,  I  gave  some  lectures  at  Christiania 
on  Spiritualism  and  the  doctrine  of  reincarnation,  Ibsen  was  present, 
and  after  the  lectures  he  stepped  up  to  the  platform,  in  full  view  of  the 
audience,  and  took  my  hand  and  thanked  me.  Of  this,  at  least,  we  may 
be  sure:  Nothing  agitating  the  minds  of  his  contemporaries,  nothing 
of  vital  importance  in  the  development  of  humanity  remained  distant 
to  the  searching  and  penetrating  intellect  of  Henrik  Ibsen. 
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,,DieChristlicheWelt"  ist  eine  ausgesprochene 
religiose  Wochenschrift,  die  auch  in  unserm 
heutigen  modernen  Leben  Religion,  Christen- 
tum,  Frommigkeit,  Kirche  fur  die  hochsten 
Oiiter  eines  jeden  Menschen  halt.  Sie  be- 
schaftigt  sich  mit  alien  Kulturfragen  der 
Gegenwart  in  ihrem  Zusammenhang  mit 
Religion  in  einem  hohen  weiten  Sinn,  der 
den  Bedurfnissen  des  heutigen  gebildeten 
Menschen  gerecht  zu  werden  sucht.  Kirche, 
Schule,  Kunst,  Literatur,  Wissenschaft,  Staat 
und  Gesellschaft,  alles  zieht  sie  in  ihren 
Bereich.  Ohne  Bevormundung,  in  freiem 
Austausch  der  Geister  sucht  sie  ihren  Lesern 
zu  einer  selbstandigen  Stellung  zu  den 
hochsten  Fragen  des  Lebens  zu  verhelfen. 

Probe-Nummern  versendet  derVerlag. 


Verlag  der  Christlichen  Welt 

Marburg  i.  H. 


In  unserem  Verlage  sind  ferner  folgende  Bucher 
und  Schriften  erschienen: 

Was  f ordert  die  moderne  Gemeinde 
=  von  ihrem  Pfarrer?  === 

Vortrag  von  H.  Geffcken 

Dr.  jur.  et  phil.,  Prof,  des  off  entlichen  Rechts  an  derHandelshochschule  Koln 
Oktav,  36  Seiten.  50  Pf.  10  Exempl.  a  45  Pf.  25  Exempl.  a  40  Pf . 
50  Exempl.  a  35  Pf.  100  Exempl.  a  30  Pf.  500  Exempl.  a  20  Pf. 

Die  Stellung  des  freien 
Protestantismus  zur  Sozialpolitik. 

Vortrag  von  D.  FRIEDRICH  NAUMANN,  M.  d.  R. 
Oktav,l6S.  PreisSOPf.  50Expl.a25Pf.  100Expl.a20Pf.  SOOExpl.alSPf. 

Protestantische  Freiheit: 

1.  Wiesbadener  Protokoll 


(1907) 


enthalt  u.  a. :  Predigt  des  Pfarrers 
Jatho-Koin.  —  Die  kirchen- 
politische  Lage  in  Deutschland 
und  die  nachsten  Aufgaben 
des  kirch  lichen  Liberalism  us. 
Pfarrer  Alfred  Fischer- Berlin. 
—  Das  Interesse  der  Familie 
am  Religions-Unterricht  in  der 
Schule.  Pfarrer  R.Emde-Bremen 
und  Schulrat  Scherer-Baden.  — 
Volkskirche  und  Bekenntnis- 
kirche.  Direktor  Dr. F.J.Schmidt- 
Berlin.  —  Protestantisches 
Christentum  und  christliche 
Gewerkschaften.  Pfarrer  Lie. 
Traub-Dortmund.  —  Die  Fiille 
Romer,  Cesar,  Jatho.  Prof. 
Dr.  Geffcken-Kdln. 

3.  Tausend. 

8°.  136  Seiten.  1  Exempl.  75  Pf., 
25  Exempl.  fur  M.  8,75,  50  Exempl. 
fur  M.15,— ,  lOOExempl.  f.  M.25,— . 


2.  Bremen  Protokoll  (1909) 

QroB- Oktav,   in   elegantem  Um- 

schlag,  220  Seiten,  Preis  1,50  M. 

50  Exempl.  a  1,25  M.,  100  Exempl. 

a  1,—  M.,  300  Exempl.  a  0,80  M. 
Die  u.  a.  darin  befindlichen 

Vortrage  von: 

D.  Naumann:  Religioser  und 
politischer  Liberalismus. 

Lie.  Traub:  Christliche  und  Bmo- 
derne"  Ethik. 

Karl  Konig:  Kann  Religion  durch 
Kunst  ersetzt  werden? 

Lie.  Hollmann:  Die  Notwendig- 
keit  mod.  evangel.  Jugendpflege. 

Alfred  Fischer:  Was  konnen  wir 
tun  gegeniiber  der  Loslosung 
unsers  Volkes  von  der  Kirche? 

sowie  die  Debattenreden  zu  Traubs 
und  Fischers  Vortrag  geben  aus- 
gezeichnetes  Material  fur  Dis- 
kussionsabende  und  Vereins- 
versammlungen;  auBerdem  sind 
dieselben  vorziiglich  geeignet, 
fiir  freiesChristentum  zuwerben. 
Wir  empfehlen  deshalb  an- 

gelegentlichst,  das  Buch  zu  kaufen 

und  in  privaten  wie  in  Vereins- 

kreisen  zu  verbreiten. 


Hat  Jesus  gelebt? 

Aus  den  geschichtlichen  Urkunden  beantwortet  von 

D.  Herrmann  von  SODEN,  Professor 
Oktav,  54  Seiten      11.— 20.  Tausend      Preis  50  Pfennig 

Im  Streit  der  Meinungen  ist  hier  ein  grundlicher  Kenner  der  Qeschichte  der  beste 
Fuhrer.  Der  Berliner  Universitatsprofessor  D.  von  Soden  hat  in  der  obengenannten 
Schrift  von  54  Seiten  in  streng  wissenschaftlichen,  aber  doch  jedem  Leser  verstandlichen 
Ausfuhrungen  alle  Zeugnisse  fur  die  Existenz  Jesu  untersucht  und  dargetan,  daB  Jesus 
gelebt  hat  und  die  Behauptung  von  Drews,  es  habe  einen  vorchristlichen  (esuskuft  ge- 
geben,  als  eine  unbewiesene  Annahme  erwiesen. 


In  unserem  Kommissionsverlage  sind  folgende 
Biicher  erschienen: 

Das  Andachtsbuch  des  Deutschen 
Protestanten  -Vereins. 

Oktav,  320  Seiten,  eleganter  Leinwandband    —    Preis:   Mark  1,20 

Dieses  zwar  schon  1874  erschienene  Buch  ist  auch  jetzt  noch  sehr  brauchbar;  sind  doch 
die  religiosen  Ideale  des  freien  Protestantismus  heute  noch  die  gleichen,  wie  zu  jener 
Zeit.  Es  enthalt  Betrachtungen  natnhafter  Theologen,  tagliche  Oebete  und  solche  fiir 
besondere  Zeiten,  auch  in  poetischer  Form. 


HIOB 

Kanzelreden  im  AnschluB  an  das  Buch  Hiob 

von  Pastor  Baars. 
Oktav,   122  Seiten,   kartoniert  Preis:   Mark   1,50 

Kindergesangbuch 

Dritte  vollig  umgearbeitete  Auflage. 

Im  Auftrage  herausgegeben   von  Alfred  Fischer,  Pfarrer  in  Berlin. 

Enthaltend  126  Chorale.     Kl.  Oktav,  kartoniert  (in  schwarzem 

Chagrin -Umschlag)  40  Pf.     Von  100  Exemplaren  an  30  Pf. 

Ein  gutes  Kindergesangbuch  in  schlichter  Ausstattung,  das  die  best  en  Chorale 
unserer  Gemeindegesangbucher  und  bekannte  schlichte  Kinderlieder  enthalt.  Es  will 
sich  unterscheiden  von  ahnlichen  Heften,  die  nach  englischem  Wesen  allerlei  Hymnen 
hineinmischen  in  unsern  Kindergottesdienst.  126  Lieder,  bei  denen  sinngemaB  eine  Aus- 
wahl  der  Verse  als  fur  Kinder  geschehen  ist 


In  unserem  Kommissionsverlage  sind  erschienen:  

Neue  Pfade  zum  alten  Gott. 

Herausgegeben  von  F.  Oerstung,  Pfarrer. 
Vollstandig  in  9  Banden  gr.  8°.    Gebunden  in  eleg.  Ganzleinen. 

Mark  19,60. 
Daraus  elnzeln,  fein  gebundent 

Bd.  1   Gott,  warum  wir  bei  ihm  bleiben  miissen. 
Von  Karl   Konig.        154  Seiten.        Mark  2,—. 

Aus  der  unendlichen  Fulle  von  Besprechungen  durch  bedeutsame  Kritiker  der  Oegen- 
w.irt  sei  jedem  Bande  nur  eine  als  Empfehlung  auf  den  Weg  gegeben. 

Mil  dem  ersten  Bandchen  ,,Oott"  von  Karl  Konig  haben  die  Herausgeber  einen 
auBerordentlich  guten  Griff  getan  .  .  .  Was  hier  vorgetragen  wird,  das  hat  alles  inneres, 
uberzeugendes  Leben;  nirgends  diirre  Rechenexempel  und  sogenannte  Beweise,  die  doch 
keine  sind ;  die  Darstellung  begeistert  und  ist  doch  nuchtern,  voll  von  packenden  Bildern 
und  Gleichnissen,  von  geistreichen  Thesen  und  Antithesen.  Ich  .  .  .  kann  nur  dringend 
empfehlen,  das  Buch  in  die  Hande  Ringender  zu  geben,  insbesondere  der  heranwachsenden 
jugend  und  nachdenksamer  Prauen. 

Richard  Wettbrecht  (in  der  ,,Deutschen  Welt"  der  ,,Deutschen  Zeitung"). 

Bd.  2   Die  Welt,  an  sich  -  -  fur  mich. 
Von  Ferdinand  Oerstung.     100  Seiten.    Mark  2, — . 

.  .  .  ,,Da  sind  keine  papiernen  Mauern,  da  ist  uberall  Leben  und  Qeist,  furwahr  ein 
nruzeitlicnes  Ehrendenkmal  des  alien  Weltenmeisters  wie  aus  einem  OuB,  welches  Achtung 
erlieischt  auch  von  gegnerischer  Seite." 

Bd.  3    Der  Menscli,   wie  er  sich  selber  findet. 
Von  K.  Neu marker.     176  Seiten.    Mark  2, — . 

Ein  interessantes  Buchlein,  eine  Medizin  fur  Seelen,  die  an  materialistischem  Wahne 
kranken,  als  ob  sie  selber  nichts  weiter  als  eine  Funktion  der  Nahrungsmittel  seien,  die 
sie  taglich  verzehren. 

Bd.  4  Jesus,  wer  er  geschichtlich  war. 
Von  Dr.  Arno  Neumann.    206  Seiten.    Mark  3,20. 

Ebensoviel  schriftstellerisches  Geschick,  wie  selbstindige  Forscherkraft !  Man  wird 
die  Wa'rme  und  Klarheit  bewundern,  die  hier  ein  durchaus  einleuchtendes  Oeschichtsbild 
|esu  in  gedrungener  Kurze  entworfen  haben. 

Prof.  Baumgarten  (in  der  Monatsschrift  ffir  kirchliche  Praxis). 

Bd.  5  Jesus,  was  er  uns  heute  ist.    Von  Alfred  Konig. 
128  Seiten,  brosch.  Mark  1,60,  geb.  Mark  2,—. 

Wer  da  weifi,  wie  sehr  unser  herkommlicher  Religionsunterricht  unter  dem  inneren 
Konflikt  leidet,  der  fur  die  Lehrer  entstehen  muB,  die  innerlich  dem  orthodoxen  Dogma 
entfremdet  sind  und  der  herkdntmlichen  offiziellen  kirchlich  und  staatlich  korrekten 
Christologie  nicht  zustimmen  konnen,  der  wird  Schriften,  wie  die  vorliegende,  mit  auf- 
richtiger  Freude  begruBen.  Nur  auf  diesem  Wege  ist  Oenesung  fur  unsere  evangelische 
Kirche  und  fur  den  Religionsunterricht  unserer  Jugend  zu  erhoffen :  durch  die  dogmatischen 
Mullen  hindurch  zum  lebendigen  Jesus  der  Evangelien,  der  den  kostbaren  Schatz  seines 
Lebens  in  irdischen,  ja  man  konnte  trotz  Chamberlain  sagen,  in  jiidischen  OefaBen 
getragen !  Fur  den  christologisch  Korrekten  wird  das  Buch  ein  Aergernis  sein ;  urn  so 
niehr  alien  willkoinmen,  die  in  den  Wirrnissen  der  Oegenwart  neue  Pfade  zum  alten  Gott 
tnit  Hilfe  des  Menschen  Jesu  suchen. 

Prof.  Rein  (in  der  Zeitschrift  fur  Philosophic  und  Padagogik). 

Bd.  6    Die  Religion  des  Geistes,  wie  der  Gebildete  denkend 
zu  ihr  Stellung  nimmt.   Von  Dietrich  Graue- Berlin. 
144   Seiten,    brosch.    Mark    1,60,    geb.  Mark   2, — . 

.  .  .  Wie  kauni  ein  anderer  in  unserer  Zeit  hat  Graue  es  verstanden,  vom  Standpunkl 
der  modernen  Gebildeten  aus  die  Religion  zu  betrachten  und  ihnen  fur  ihre  Bedeutung 
in  der  Geisteswelt  die  Augen  zu  offnen.  Es  gibt  wohl  niemand,  der  bei  einigem  religiosen 
Oeiuhi  sich  der  Kraft  der  hier  entwickelten  Gedanken  entziehen  konnte.  .  .  . 

Protestantenblatt. 


Bd.  7    Du  sollst,  Grundztige  einer  sittlichen  Weltanschauung. 

Von  Prof.  Leonhard  Ragaz.   2.  Auflage  181  Seiten.   Mark  2,40. 

3.  Auflage  in  Vorbereitung! 

Es  ist  der  deutsche  Idealismus  uberhaupt  .  .  .,  in  dem  des  Verfassers  Stellung 
begrundet  ist,  Kant,  Fichte,  Schiller  und  der  mit  Carlyles  Augen  betrachtete  Goethe. 
Aber  das  Buch  ist  mehr  als  das.  Ragaz  pruft  die  aus  der  Not  und  der  Sehnsucht  unserer 
Zeit  sich  heraufdrangenden  Gedankenmachte,  Naturalismus,  Positiyismus,  Sozialismus, 
Indiyidualismus,  Cotnte,  Tolstoi,  Nietzsche,  dem  er  auch  eine  positive  Bedeutung  abzu- 
gewinnen  vermag,  und  erkennt  in  all  dem  Ringen  eine  Sehnsucht  nach  einer  neuen  Liebe, 
einer  neuen  Reinheit,  einem  neuen  Glauben,  eine  Sehnsucht  nach  dem  Heiligen,  das  er 
im  sittlichen  BewuBtsein  findet.  Es  ist  in  seinen  Hohepunkten  ebenso  Glaube  und  Offen- 
barung  wie  die  Religion  und  findet  nur  in  ihr  den  Zusammenhang  mit  der  Gesamtwirk- 
lichkeit.  Adolf  Keller  (in  der  ,,Christlichen  Welt"). 

Bd.  8    Beten  und  moderner  Mensch  sein,  wie  sich  das  beides 
zusammenreimt.  Von  GtintherWohlfarth.  176Seiten.  M.2, — . 

.  .  .  DaB  sich  beides  reimt,  daB  der  moderne  Mensch,  dessen  gewaltigste  Kraftquelle 
nicht  Natur,  sondern  Geist  ist,  beten,  d  h.  eigentlich  Geist  trinken  muB,  wird  in  auBer- 
ordentlich  gewandter  Darstellung  gezeigt.  Es  ist  keine  nuchterne  theoretische 
Auseinandersetzung,  auch  kein  Reden  in  theologischen  Begriffen,  es  sind 
Bilder,  Stimmungen,  Leb  en  serf  ah  run  gen,  die  mit  der  packenden  Frische  per- 
sonlichen  Empfindens  niedergeschrieben  sind.  Das  ganze  Buch  ist  wie  der 
Jubelgesang  einer  Seele,  die  dem  gottlichen  Geist  sich  geoffnet  hat,  und 
macht  darum  auch  unsere  Seele  frei  zum  Aufflug  .  .  . 

Bd.  Q    Personliches  Christentum,  das  Eine,  was  uns  not  tut. 
Von  Dr.OttoHering.  Q6 Seiten,  brosch.  M.  1,60,  geb.M.2,— . 

.  .  .  Ein  wurdiger  und  schoner  AbschluB  des  verdienstvollen  Werkes,  wahrhaft  fromm 
und  frei.  Den  vielen,  die  unter  freigesinnten  Theologen  Leute  verstehen,  die  pietatlos 
niederreiBen  wollen,  was  die  Frommigkeit  fruherer  Jahrhunderte  andachtsvoll  aufgebaut 
hat,  mochten  wir  Herings  tieffrommes  und  ergreifendes  Zeugnis  von  dem  personlichen 
Christentum,  als  dem  Einen,  das  not  ist,  zum  Studium  empfehlen ;  sie  wurden,  wenn  anders 
sie  nicht  ganz  fanatisiert  sind,  ein  besseres  und  zutreffenderes  Bild  vom  freigesinnten 
Theologen  bekommen.  — _^^— 

Neue  Folge  Bd.  10    Das  Opfer,  das  Grundgesetz  der  Welt. 
Von  Ferdinand  Gerstung.    Brosch.  Mark  1,—. 

Der  Verfasser  hat  sich  die  Aufgabe  gestellt,  zu  zeigen,  daB  die  Gesetze,  welche  die 
Welt  im  Innersten  zusatninenhalten,  verwandt,  ja  vielleicht  sogar  gleichartig  sind  mit  den 
Gesetzen,  welche  die  sittliche  Weltordnung  beherrschen,  so  daB  Natur-  und  Geisteswelt 
keine  Gegensatze,  sondern  nach  ihrem  innersten  Kern  und  Wesen  aufeinander  hfn 
geschaffen  sind.  Aus  einer  Urquelle  stromt  Natur-  und  Geistesleben ;  das  weltbeherrschende 
Opfergesetz  aber  ist  das  Mittel,  durch  welches  beide  ihrer  hohen  Bestimmung  entgegen- 
gefuhrt  werden.  Das  Buchlein  sucht  die  Brucke  zu  schlagen  zwischen 
idealistischem  Monismus  und  christlicher  Weltanschauung. 

Urteil  iiber  die  ganze  Schriftenreihe  ,,Neue  Pfade  zum  alten  Gott". 

Diese  Schriften  sind  wohl  geeignet,  unserer  Zeit  einen  ahnlichen  Dienst  zu  erweisen, 
wie  vor  hundert  Jahren  Schleiermachers  ,, Reden  fiber  die  Religion,  an  die  Gebildeten 
unter  ihren  Verachtern".  Staatsanzeiger  fur  Wurttemberg. 

=     Als  Vorlaufer  zu  obiger  Sammlung  ist  erschienen:     = 

Im  Kampf  urn  Gott  und  um  das  eigene  Ich. 

Ernsthafte  Plaudereien  von  Karl  Konig. 
2.  Auflage.    133  Seiten.    Geb.  Mark  1,50. 

Die  ,,Tagliche  Rundschau"  schreibt  zum  Schlusse  einer  eingehenden  Anzeige:  ,,Ich 
habe  seit  Jahren  kein  Buch  gelesen,  das  so  mit  der  Gewandtheit  modernen  Stils  und  doch 
ohne  jegliche  Borniertheit  die  schwersten  Lebensprobleme  zu  erSrtern  weiB,  und  auch 
seit  Jahren  kein  Buch,  das  so  vorzuglich  sagt,  was  Personlichkeitsreligion  ist." 

Die  Schriftenreihe  hat  in  ihrer  Gesamtheit,  wie  bzgl.  der  einzelnen  Werke,  allseitig 
begeisterte  Anerkennung  und  warmste  Empfehlung  gefunden;  von  einigen  Banden  sind 
neue  Auflagen  in  Vorbereitung.  Professor  L.  Ragaz :  Du  sollst  —  Grundzuge  einer  sitt- 
lichen Weltanschauung,  erscheint  soeben  in  III.  Auflage.  Arno  Neumanns  —  Jesus,  wer 
er  geschichtlich  war,  ist  ins  Englische  ubersetzt  worden  und  hat  in  England  und  Amerika 
weite  Verbreitung  gefunden.  Eine  japanische  Uebersetzung  ist  in  Vorbereitung.  Es 
besteht  die  Absicht,  die  Schriftenreihe  nunmehr  weiter  fortzufuhren  und  auszubauen. 
Von  dem  fromm-freien  Standpunkt  der  ,,Neuen  Pfade  zum  alten  Gott"  soil  Stellung 
genommen  werden  zu  alien  brennenden  Zeitfragen. 

Buch-  und  Steindruckerei  Hoffmann  &  Reiber,   GSrlitz. 


